God And Women – God Is Not A Sexist
Some suggest Ephesians 5 teaches husbands are the leaders of their wives; others suggest Eph 5 teaches mutual submission in marriage. Does I Tim. 2:12 prohibits women from being pastors or is Paul prohibiting certain behaviors due to circumstances in the church at that time? One-sided submission qualifies as some form of subordination, regardless of how it is carried out. History has proven male hierarchy or gender subordination can lead to abuse more than mutual submission. Also, if we are not positive the Bible teaches that women cannot be pastors, we must error on the side of liberty. The Pharisees’ legalism did not convey the grace of God. Ministry isn’t about women’s rights or equality but a responsibility to empower half the church in their giftedness. 
Creation Account
There is no hint of subordination or God ordaining man’s leadership over woman in the Genesis account. Women and men were given equal authority. Both male and female were created in the image of God, and both were given rule over the earth (1:27, 28). The order of creation does not indicate priority. Animals were created before Adam but Adam was given dominion over the animal kingdom. Men now only come into this world through women. Both come from God ultimately (I Cor. 11:11-12). 
Now, it was not good for man to be alone. No animal could be a “suitable helper,” only woman (2: 18). We must not read our English meaning of helper into this word. The context indicates Eve was created to be Adam’s companion not assistant or second in command. God is our helper. The Hebrew word for helper (ezer) is used throughout the Old Testament to describe God’s relationship with people (i.e. Ex. 18:4). Ezer is never used in the OT to describe a subordinate, only an equal or superior. Philip Payne’s extensive research shows “nothing in the lexical background of ‘help meet’ implies that the woman is to be under the authority of man” (Man and Woman, One In Christ, p.45).
The curses in Genesis 3:14-19 are not obligations or God’s will for relationships but descriptions of what happens when sins enter relationships. Rebellion will lead to women turning to men than God and men ruling over women. History confirms God’s warning that man’s natural tendency is to dominate or rule over women. Genesis 3:16 no more teaches man ought to rule over woman than women must have childbirth pain. Sin has brought on consequences but we still can attempt to lessen hardships in childbirth through medical advantages or tend the soil to make plants grow. Finally, woman is not necessarily more susceptible to deception than man. Eve didn’t have to persuade Adam. “He was with her” suggest Adam heard Satan’s dialogue to Eve as well (3:6). Both are held responsible for their decisions to listen to Satan (3:11-13).
Women’s Roles In The Old Testament
It would be odd if any biblical passage suggest that women couldn't serve in leadership or authority roles in the church. In the OT, the role of a prophet was clearly a mouthpiece for the very words and council of God. Miriam, the sister of Aaron, was a prophet (Ex 15:20) who helps lead Israel (Mic. 6:4). Huldad also was a prophet (2 Kings 22:14; 2 Chron. 34:22) and apparently Isaiah's wife (Isa. 8:3). Queen Esther had great influence and clear authority (Esther 7-10). Deborah was a prophet (Judg. 4:4) who also served as a Judge of Israel. This was the highest leader position in Israel at this time. Deborah clearly had authority over men (Judg. 4:6). Such an authoritative role by a woman may not have been common in a patriarchal world but the text offers no condemnation. There were false women prophets (Nehemiah 6:14; Ezekiel 13:17), but they were rebuked not because they were women but because their revelation was not truly from God. In summary, the least we can say is that the OT recognizes a place for women in roles of civil authority and as spokespersons for God to His people. Women were not usually cast in a leadership role, but when they are they are used by God and accepted by the people. Saying “a woman’s place is always in the home” is not a biblical one. 
Women’s Roles In The New Testament
It would be odd if any NT passage suggest that women couldn't serve in leadership or authority roles in the church. In the NT women prophetess included Anna (Luke 2:36) and Philip's four virgin daughters (Acts 21:9). Paul affirms women both praying and prophesying publicly (I Cor. 11:4-5). All may prophesy (I Cor. 14:31). When God pours out his Spirit once the Messiah has come, women as well as men will prophesy (Acts 2:17-18). Spiritual gifts were never stated to be gender specific (Acts 2:17-18, I Cor. 12:7-12, Rm 12:4-8). There is no distinction given of spiritual gifts between men and women and when genders are mentioned in the above passages, both women and men are given the same gifts. 
Paul conveys personal greetings to more women than men in Romans 16. Phobe is referred to as a deacon (Rm. 16:1). The other three occurrences of the Greek word for deacon in Romans (13:4 twice; 15:8) refers to a leader and in context is better translated “minister” not “servant” (Payne, p 61). Phobe clearly served in a leadership role in the church as Paul encouraged the church to give their support to her (Rm. 16:2). In Romans 16:7 Paul speaks of Andronicus and Junia as apostles. Most scholars now accept that Junia grammatically can be nothing other than a woman’s name. Some argue “outstanding among the apostles” means simply that the apostles thought well of them. The most natural and common sense of “among” a group means that both are members of the apostles (i.e. Rom 1:13; 8:29). 
Women and men were never referred to as pastors in the Bible. There were plenty of men and women ministers/co-workers. Euodia's and Syntyche's role with the Apostle Paul in Phil.4:2-3 implies their involvement in ministry. Euodia and Syntche are said to have labored side by side with Paul in spreading the Gospel (Philip. 4:2-3). This kind of terminology is also used to describe Phoebe’s and Priscilla’s role. The word “fellow-worker” (synergos) is used by Paul twelve times (see Rm. 16:9, 21; I Cor. 3:9; II Cor. 1:24, 8:23; Philip. 2:25; 4:3; Col 4:11; I Thes. 3:2; Phil. 1: 1, 24). Priscilla, Aquila, and Philemon of whom Paul uses this word certainly performed ministerial duties. The common thread is that they were said to have worked alongside Paul. In I Corinthians 16:16 Christians are exhorted “to be subjected to every fellow-worker and laborer.” Priscilla and Aquila obviously had a role of leadership in the Ephesus church. The church met at their home (I Cor. 16:19) and both were instrumental in “explaining to Apollo the way of God more accurately” (Acts 18:26). Priscilla clearly participated in the spread of the gospel through means other than nonverbal.
Paul’s Letters To the Corinthians (I Cor. 11 & 14)
Paul clearly empowered women in the Corinthian church to use their gifts appropriately. Philip Payne has written an extensively researched book of passages in Corinthians, Ephesians, and Timothy as they pertain to this subject (Man And Woman, One in Christ). Some of his critical insights below are very difficult to dispute. 
I Cor. 7 when Paul spoke of marriage relationships would have been the perfect time to speak of wives being under the authority or spiritual leadership of their husbands. Instead, I Cor. 7 is unmatched at that time in stating the liberties and equality of wives with their husbands. Both should fulfill their duties to one another (v 3), both have authority over one another’s body (v 4), both should not deprive one another except by mutual consent (v 5), both husbands and wives should not seek divorce but if one spouse’s should leave, the man or woman is not bound in such situations (v 15). These types of equalities are just not present in other writings at the time of Paul’s writing; instead, men’s rights were assumed over women. 
The Greek word kephale used in Paul’s letters, which is translated in the English “head,” do not convey a leadership/authority role. In the NT there are all types of leaders – religious/community/military. Never are any designated as “head.” Head didn’t mean leader or authority in NT. The head passages in Paul’s letter function as one of bottom up support, not top down oversight. A better translation for kephale in context would be source. For instance, in I Cor. 11:3 we cannot say man is over woman as God is not over Christ in a hierarchical authority manner. Man is the source of woman as Eve came out of Adam (11:8) as God was the source of Christ through the virgin birth of Mary. Regardless, men now only come into this world through women. Both are interdependent on one another. Both come from God ultimately (I Cor. 11:11-12).  Men and woman are under the authority of God, not one another. 
Paul in no way condemned women prophesies. To do so would contradict all the other NT passages that accept women prophets. Prophets were above teachers in Paul’s time (I Cor. 12: 28). Though the roles of the OT and NT prophets were different, prophecy in the NT surely included revelation and instruction thus prophecy in the NT meant women were involved in teaching type ministries.  Women were allowed to pray or prophesize (I Cor. 11:5. I Cor. 14:26, 39). 
I Cor. 14:34 says: “Women should remain silent in the churches. They are not allowed to speak, but must be in submission, as the law says.” Payne makes an extremely strong case that I Cor. 14: 34-35 is an interpolation. One can read Payne for a full defense. It would make sense these verses were inserted later by a scribe and the insertion continued to be copied in future manuscripts. For Paul to say that women should remain silent would contradict the rest of Chapter 14 where Paul numerous times gave instructions to all how to conduct their speech in the church to not be disruptive. Just in verse 26 Paul instructs men or women having a hymn, word of instruction, a revelation, a tongue or interpretation how to exercise so the church is built up.  
Even if I Cor. 14:34-35 was penned by Paul, it can be argued a woman’s silence in the church is limited according to context. Silence cannot mean complete silence because earlier in the letter Paul allowed women to pray and prophesy (11:5). Kaiser argues Paul is quoting from a letter sent to him by the Corinthians as he had in I Corinthians 6:12, 8:8, and 10:23 (Toward An Exegetical Theology, 76-77).  Paul is not claiming this to be his point of view but responding to a question asked. Paul is addressing a specific problem, mainly women interrupting in a disorderly fashion that creates confusion. In verse 30 Paul guided the first prophet to be silent if another person had a revelation. Paul is not insisting that this person never speak again. Paul is not urging women never to speak in the worship service; rather, he is teaching that there are appropriate times to be quiet so that everything can be done “in a fitting and orderly way” (v.40).
Paul’s Letter To The Ephesians (Chapter 5)
This passage is quite extraordinary compared to other literature during this time regarding household relationships. Paul doesn’t address those only in authority and their rights. Paul instead addresses men, women, children, and slaves. Paul’s vision of marriage, parenting, and slaves was all being “in Christ.” Hierarchical structure in marriage totally contradicts Paul fighting patriarchal structure. Besides, some have no problem doing away with slavery but then keep what we believe to be universal instructions about marital relationships. 

This passage does not teach husbands are spiritual leaders of their wives or have any authority over their wives. Subordination is foreign to the context; submission is a way of life for all believers, husbands and wives alike. The context is Paul’s ongoing discourse how Christ followers are to live their lives. In Ephesians 5:1-2 Paul says: “Follow God's example, therefore, as dearly loved children and walk in the way of love, just as Christ loved us and gave himself up for us as a fragrant offering and sacrifice to God.”  Paul then continues to speak on behaviors that imitate Christ. In Ephesians 5:21 mutual submission is the model for all relationships, though it was unusual to tell men to submit. 

Verse 21 is closely linked to verse 22. In verse 22 in the original manuscripts, Paul literally says:  “wives to your husbands as to the Lord.” The verb missing is supplied from verse 21 so the TNIV translates verse 22 “wives, submit to your husbands as to the Lord.” As Paul encourages members of the body to submit to one another, so ought the wife to follow such a model. The meaning of “submit” in verse 22 must be the same as in verse 21 where it refers to all Christians. If this passage is used to defend that wives are subordinate or under the leadership of their husbands, then we must also say church members are in subordination or under the leadership of one another (v 21). Paul is not speaking of the husband’s authority to which the wife must submit.  Furthermore, submission in verse 22 is defined in terms of respect (v 33), not obedience.
It seems likely wives were using their new freedom, implicit in their new Christian faith, to boss and perhaps their husbands were not loving them in return. Submission is specified more explicitly for the wives (v 22) but love is more specified explicitly for husbands (v 25). Wives should not interpret this to mean they are not to love their husbands. Husband should not interpret this passage to mean they should not submit to their wives. Submission and love are responsibilities of husbands and wives.  A Christian wife has exactly the same authority rights over her husband as a husband has over his wife (I Cor. 7:4).
The translation of the word “head” (kephale) in verse 23 to mean source than leader fits the context. Kephale never meant leader or authority over in New Testament times. Paul frequently used the head-body metaphor to emphasize that all parts of the body relate to one another, not to emphasize the authority of the head over other parts of the body. Head is a source for the whole body as eyes alert to danger and the mouth provides nourishment. Source is the established meaning for “kephale” not leader.
Women do not need male leadership in marriage; women need unselfish men who have the heart of a servant (Eph. 5).  Encouraging one-sided leadership can foster dependency. One-sided submission in a relationship can lead to one ruling over the other. Many men will be quick to assume an impasse in a marriage cannot be solved through normal conflict resolutions means, especially when they think they are to provide leadership through decision-making just because they are male. I would suggest when there is a final decision that needs to be made and a couple can’t arrive at one, allow the partner who has the most expertise with the matter at hand to make the final decision or some other creative manner. Husband and wives must both submit to one another. This is the environment less conducive for domestic abuse and the other atrocities women face at the hands of men in our society. 

The question though is does God ordain such a relationship between husband and wife. Does God describe different role functions for man and woman in the Bible, whether in the marriage relationship or other types of relationships? There are many differences between a husband and wife and a country and its President. First of all, marriage is only a dyad. Also, couples do not have to govern through laws nor make decisions such as whether to go to war against other countries.  There are more checks and balances when under authority of one’s government or church leadership. Even then church leadership doesn’t have authority over one’s personal relationship with Christ and their individual decisions. Christians are under the authority of Jesus the Christ. 

Paul’s Letter to Timothy (I Tim 2:11-15)
It appears I Timothy 2:11-15 is the only passage in the NT that can be used to possibly support women not teaching or taking on positions of authority, but a deeper look will show this passage doesn’t contradict other Scriptures that clearly empower women to teach and instruct. Paul’s letters to Timothy, that supposedly prohibits women from teaching in any church at any time in history, was addressed to a church where false teachers were effectively targeting women. A primary problem in Ephesus was false teaching (I Tim. 1:3-20; 4:1-7; 6: 6-10, 20-21; 2 Tim. 2:16-26; 3:5-13; 4:3-4). Paul had already dealt with men who were false teachers (I Tim. 1:20; 2 Tim. 2:17), and then turned his attention to the current situation involving false women teachers. Some women in fact had turned toward Satan (I Tim 5:15) as had some of the men (I Tim 1:20).
It has been argued that I Tim 2:12 is a universal principle because of the reference to the creation account. “I do not permit a women to teach or to assume authority over a man, she must be quiet” is no more universal (I am not permitting) than women never wearing gold or pearls or expensive clothing in church (v 9). If suggested this passage is universal and applies to all situations, to be consistent certain restrictions must be imposed on men. Men who may aspire to positions of church leadership cannot be single, childless, or married but with only one child. Also excluded are men married but who have children too young to profess faith, men married but who have one unbelieving child, men married whose children are believers but not respectful (I Tim. 3:2, Titus 1:6). Other passages advise singleness is the preferred status to do ministry often (In Matt. 19:11-12 and I Cor. 7:25-32). Restrictions in Timothy were a remedial measure for churches that had fallen into a state of terminal crisis. It is relevant today for churches that have fallen into the same state.

Paul’s goal appears to be similar as in his letter to the Corinthians. The church should conduct themselves in a peaceful and orderly fashion so as to not be a stumbling block to those who yet did not believe in the message and resurrection of Christ. Paul had addressed men deceivers and turned his attention to women deceivers. Paul was seeing a replaying of the very thing that happened in the Garden. Eve submitted to satanic instruction concerning God’s word and then prevailed upon Adam to go along with the false view of God’s word that she heard from the serpent. Paul did not want the women to follow the fatal error of Eve. She must submit to instruction in true doctrine. Paul in verses 8-10 speaks of the behavior of men and women. Then in verse 11 he began speaking in the singular of a woman and a man. This continues until verse 15. Paul is thinking in terms of the story of the first woman and man, which he proceeded to recount in verses 13-14. This is the behavior Paul would “not permit.” Verse 15 reminds us that Eve was deceived but Mary heard and brought the Christ into the world. 

We should not assume verses 11-12 are some prohibition against women participating in church roles. After all, Paul’s limit is about teaching, not an office such as an overseer. Payne argues that “to teach and have authority” in verse 12 likely conveys a single idea such as “assuming authority to teach” and not two different actions. “To assume authority” is the only confirmed meaning of authentein in Paul’s day…” (p. 443). Paul’s goal is to restrict unauthorized women who were deceived but not authorized woman such as Priscilla (2 Tim 4:19). Paul had already prohibited men from teaching false doctrine (1:13, 20). Thus, Paul does not bar women from ministries that involve teaching and or having authority over men. Rather, when Paul said that a woman must neither teach or authentein over a man, he had in mind what the first woman did to the first man - prevailed upon Adam to go along with the false view of God’s word that she heard from the serpent. It is the repetition of the error of Eve that Paul disallowed, not a woman’s faithful exercise of her teaching and leadership gifts in the church body.
God’s Gender

We should not make too much out of God being referred to in male terms such as Father. The gods of the nations in biblical times were described as either male or female. By contrast, the Jews did not speculate about the "masculinity" of God, and God is never ever referred to as male. We must be careful to not make God too human, to assume God is more male simply because our English translations use male pronouns when referring to God. There are language limitations when referring to God by gender. Most languages do not have gender, neutral pronouns. God cannot be referred to without using either he or she, but God is never referred to as a "male" or "female" in the Bible. 
Both male and female best describe God's image (Genesis 1:26). This is why God can be described both like a woman in childbirth (Isaiah 42:14), a mother who does not forget the child she nurses (Isaiah 49:14-15), and as father in Luke 15:11 who cares deeply about his prodigal children. Descriptions of God in gender terms are clearly metaphorical, depending on what is most appropriate when the author is attempting to describe God. It is not significant that God is referred more often in male terminology than female. The biblical authors used whatever term appropriate for the audience they were writing to. Likely, part of the reason for more male references is the mainly patriarchal cultures the writers lived in. 

Personally, I best capture God's essence when I think of our Creator or our Perfect Heavenly Parent. We know from Genesis that humans are made in the image of God. We have the ability to reason, make moral judgments, to love, to even create.  William Spencer in Priscilla Papers Winter 2005 observes though: “A reflection, of course, is not a copy. God is spirit, devising, gracing, transcending and then transforming matter in the creation and the incarnation. We are spirit too but totally committed to the material.”  In Deuteronomy 4:15-16 God says: “you saw no form of any kind the day the Lord spoke to you at Horeb out of the fire, therefore watch yourselves very carefully, so that you do not become corrupt and make for yourselves an idol, an image of any shape, whether formed like a man or a woman.” We cannot be sure what form God will be until we see Him in Heaven.

Conclusion

As said if we cannot be positive the Bible teaches one-sided submission versus mutual submission, we must error on the side that leads to less female abuse. Male hierarchy, gender subordination, or one-sided female submission leads to abuse more than mutual submission. Women over the centuries have been subject to abuse at the hands of men. The last thing men need over women is any type of authority. Why would God ordained men as leaders when Jesus’ emphasis was never on authority but service? Even Jesus came to serve not be served (Mt 21: 26-28). 
If we cannot be positive Scriptures teach that women cannot be pastors, we must error on the side of liberty. Paul was certain an apostle for liberty. When there is debate concerning the interpretation and meaning of the biblical text, we should favor the viewpoint that is less of a stumbling block to Christians and the most satisfying from a relational standpoint for those seeking God. Christianity gets a bad name for its restrictions on women. Many women are denied the privilege to exercise their spiritual gifts in the church because of one main biblical passage (I Tim. 2:11-15), which is highly debated among evangelical scholars. Women were never referred to as pastors in the Bible but then neither were men. There were plenty of men and women ministers/co-workers (Rm 16).  Gifts were never stated to be gender specific (Acts 2:17-18, I Cor 12, Rm 12). The priesthood of Christians is for men and women (I Peter 2). It is too risky to not empower half the church in their giftedness.

Those who argue that the Bible restricts a woman’s role in the church simply are not consistent. If there is something inherent in woman’s nature to not teach as created by God, they should not teach anyone anywhere. It makes no sense that women are restricted from teaching men but not children. Children due to their vulnerability and maturity are much more susceptible to be misled. Those who restrict the role of women for biblical reasons in America look the other way in other countries where there are no men missionaries available to teach about God. It may be argued the situation requires women pastors but if God has ordained women to not teach because of His creation, this is disobedience to God and not trusting God to provide. Some say it is okay for women to write hymns or books but this surely instructs many men in the ways of God. Let’s see the passages in Corinthians and Timothy for what they are – instructions for a situation during that time so that the gospel would not be a stumbling block to others. 

Why does it matter that we carefully teach what the Bible has to say about male and female roles and their interdependence on one another? Clearly, history has proven that hierarchical relationships are subject to abuse. Secondly, God created relationships so He would know best how roles should interplay. We need to make sure we understand His guidance. Lastly, those who believe the Bible teaches hierarchical relationships often have to explain themselves. Why? Because it just doesn't make logical sense why God would put a man in charge based on history, intuition, and human nature. We men know our tendency. Give us an inch and we will take a mile. Lack of mutual accountability is disastrous. The truth is that teachings that do not teach complete equality are confusing to those seeking to know our God better. And that is all that matters as long as our interpretations of Scriptures can withstand exegetical scrutiny.  One person wrote to the editor of a newspaper “…it’s been bothering me since 9/11. What’s the difference between the strain of Islam that proscribes gender roles and its counterpart in Christianity that does the same thing, albeit with a different set of prohibitions?” 
